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In the Name of Allah, the Most Beneficent, the Most Merciful 

Introduction 

For Muslims living in societies in which Islam is not widely practiced, and in particular, those in 
the West, a topic that is often raised is whether or not it is permissible to congratulate 
disbelievers around their holidays with statements such as "Merry Christmas", "Happy Easter", 
"Happy Valentine's Day", "Happy New Year" and so on. 

In order to discuss this matter, it is essential to clarify what these statements actually mean and 
imply. This is based upon the well-known rule amongst the Fuqaha' (Jurists): “Al-Hukmu 'Alash- 

Shay' Far'un 'An Tasawwurihi (Ruling upon something is based upon understanding its reality)." 
1 

This is also referred to as and/or tied to: “Tahqiq Manat al-Flukm (Verification of the Focus of 
the Ruling)." 1 2 

What this means is that if someone misunderstands the issue they are ruling on, they cannot be 
expected to issue a correct ruling on it. 

So when someone says, for example, "Merry Christmas", what they are saying is "Have a happy 
Christmas" or "Enjoy Christmas." And it is known that Christmas is celebrated by Christians as 
the birthday of their god. So essentially, what is being said is "Enjoy your celebration of the 
birth of your god." 

And if someone says: "Happy Easter", they are in reality saying: "Enjoy the day you celebrate 
the resurrection of your god from the dead." 

And Ibn al-Qayyim explained the reason these congratulatory statements are prohibited. He 
said: "It is like congratulating someone for prostrating to the cross, or even worse than that. It 
is as great a sin as congratulating someone for drinking wine, or murdering someone, or having 
illicit sexual relations, and so on." 3 

And it is unfathomable that, when the Jews currently living in Bilad ash-Sham celebrate Yom 
Ha'atzmaut, which is the Israeli Independence Day, or the commemoration of parts of Bi lad 
ash-Sham being handed over to the Jews, a Muslim would accept another Muslim 
congratulating them when they celebrate that day. Likewise, if a child was killed, and people 


1 Refer to “Talbfs Iblls" , pg. 295, by Ibn al-JawzT, "Haqlqat al-Qawlayn”, pg. 64-65, by AI-GhazalT, and elsewhere. 

2 Refer to "Al-Muwafaqat" Vol. 4/95, by ash-ShatibT, "Minhaj as-Sunnah an-Nabawiyyah" , Vol. 2/287, by Ibn Taymiyyah, 
and elsewhere. 

3 "Ahkam AhI ath-Thimmah", Vol. 1/441-442 
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started celebrating that day, would it be fine to congratulate them on that day? So why, when it 
comes to matters of shirk and kufr, which are direct insults toward Allah, would anyone 
question this? 

So, to this end, I have collected the evidence used by the People of Knowledge, proving that 
this is prohibited, along with a refutation of the evidence that supposedly proves the 
permissibility of these statements. 

Evidence That Congratulating Disbelievers on their Holidays is Prohibited 

Congratulating Disbelievers on their Holidays is Prohibited by Consensus 

Ibn al-Qayyim (d. 751 H.) said: "Congratulating the disbelievers on the rituals that belong only 
to them is prohibited by consensus, as is congratulating them on their festivals and fasts by 
saying 'A happy festival to you' or 'May you enjoy your festival/ and so on. Even if the one who 
says this didn't fall into outright disbelief by doing so, it is still prohibited. It is like 
congratulating someone for prostrating to the cross, or even worse than that. It is as great a sin 
as congratulating someone for drinking wine, or murdering someone, or having illicit sexual 
relations, and so on. Many of those who have no respect for their religion fall into this error; 
they do not realize the offensiveness of their actions. Whoever congratulates a person for his 
disobedience or Bid'ah or kufr exposes himself to the wrath and anger of Allah." 4 

And amongst the plethora of scholars who discussed consensus being a proof are: Abul-WalTd 
al-BajT (d. 474 H.), 5 Abu Is'haq ash-Shirazi (d. 476 H.), 6 Imam al-Haramayn al-Juwayni (d. 478 
H.), 7 Abul-Muthaffir as-Sam'am (d. 489 H.), 8 Abul-Khattab al-Kaluthan? (d. 510 H.), 9 'Ala' ad- 
D?n as-SamarqandT (d. 540 H.), 10 'Ala' ad-Din al-AsmandT (d. 552 H.), 11 'Ala' ad-Din al-Bukhan 
al-Hanafi (d. 730 H.), 12 Taj ad-Din as-Subk? (d. 771 H.), 13 Abul-Fida' Ibn Kathir (d. 774 H.), 14 
Badr ad-Din az-Zarkash? (d. 794 H.), 15 Muhibbillah Ibn 'Abdish-Shukur al-Hanafi (d. 1119 H.) and 
'Abdul-'AIT as-Sahalaw? al-Ansari (d. 1225 H.), 16 and many others. 

So those who make statements like: "I respect Ibn al-Qayyim's opinion, but I don't agree with 
it", are not disagreeing with Ibn al-Qayyim's opinion, they are contradicting a matter of 


4 "Ahkam Ahl ath-Thimmah", Vol. 1/441-442 

5 "Ihkam al-Fusul F?Ahkam al-Usul", Vol. 2/449 

6 "Al-Lumu' Fi Usui al-Flqh", pg. 179 

7 "Al-Waraqat", pg. 8 

8 " Qawati' al-Adillah Fil-Usul", Vol. 2/385 

9 "At-Tamhid F? Usui al-Fiqh", Vol. 3/224 

10 "Mizan al-Usul F? Nata'ij al-'Uqul", pg. 792 

11 "Bathl an-Nathar Fil-Usul", pg. 522 

12 "Kashf at-Asrar", Vol. 3/374 

13 " Al-lbhaj FiSharh al-Minhaj", Vol. 2/5 

14 "Tafsfr al-Qur'an al-'Ath?m", Vol. 1/590 

15 "Al-Bahr al-Muhft Fi Usui al-Fiqh", Vol. 6/385 

16 “Fawatih ar-RahmutSharh Musallam ath-Thubuf, Vol. 2/262 
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consensus. And in order to prove that it isn't a matter of consensus, they need to come up with 
someone before Ibn al-Qayyim, or at the very least, within his time, that said it is permitted to 
congratulate disbelievers on their holidays. It is insufficient to come up with some 
contemporary people and say that they said it is okay to do. 


It is a Trait of Following Rituals That Are Non-lslamic Rituals 


Celebrations are matters which are legislated as an act of worship, not a matter of worldly 
customs. This is evident in the following Hadith about the Day of Al-Fitr or al-Adh'hcr. 


. 2 41)1 JU 41)1 41)1 c* 

On the authority of 'A'ishah, ^ 3 , in which the Prophet, Jb>, said: "Verily, every 

people has its celebration and verily this is our celebration ." 17 


Ibn Taymiyyah (d. 728 H.) stated in his explanation of this Hadfth: "This is evidence in a number 
of ways: One of them is that his, ds- Jb>,'s statement: "Verily, every people has its 
celebration and verily this is our celebration." Indeed this necessitates each people being 
unique in their specific 'fd. As He, said: 


jjs 

And for every nation there is a direction to which they face (in their prayers). 


18 


And He, Juj, said: 


ul*?- 

^To each among you, We have prescribed a law and a clear way .)> 19 

This necessitates each people being unique in their specific direction to face as well as their 
prescribed law. So if the Jews have an 'fd and the Christians have an I'd, which is specific to 
them, we do not share it with them just as we do not share their direction of facing in prayer 
nor their prescribed law. And based upon this as well we would not allow them to share our 'fd 
with us." 20 


17 Narrated by Al-Bukhar? (#952 and #3,931) and Muslim (#892). 

18 Surat al-Baqarah, 148 

19 Surat al-Ma'idah, 48 

20 “Iqtidha' as-Sirat al-Mustaq?m Mukhalafati Ah I al-Jahim”, pg. 227. 
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Also, it has come on the authority of Anas Ibn Malik, il* &i ^ 3 , who said: "When the Messenger 
of Allah, jbj d* &i JA, came to AI-MadTnah, they had two days in which they would amuse 


themselves. So he said: "What are these two days?" They said: "We used to amuse ourselves on 
them during Jahiliyyah.” So the Messenger of Allah, &i J-e, said: "Indeed, Allah has given 


you instead of them two days that are better than them: the Day of Al-Adh'ha and the Day ofAI- 
Fitr." 21 


Ibn Taymiyyah, <dil stated in his explanation of this Hadith : "The way this is used as evidence 
is that the two days in Jahilyyah were not upheld by the Prophet, jbj As. ’h jb>, nor did he 
leave them to amuse themselves during them as they customarily did. Instead he said: 'He has 
given you two different days in their place.' And something replacing something else 
necessitates abandoning what has been replaced. This is because it is not possible for the 
replacement and the replaced to be joined together at once." 22 

Shaykh al-lslam Ibn Taymiyyah, <dil also said: "Celebrations are part of the Sharf'ah, the clear 
way and the ritual acts of worship about which Allah, said: 


falaj &S-°jA LU?- 

To each among you, We have prescribed a law and a clear way. 


23 


And He said: 


<|>SjSwt ) pA Li*?- «Uf 

^For every nation We have ordained religious ceremonies which they must follow .^ 24 

...like the Qiblah, Salat and fasting. So there is no difference between their participation in the 
celebrations and their participation in all other rituals. So conforming in full with a celebration 
is conforming to kufr, and conforming to some of its branches is conforming in some of the 
branches of kufr.’ 


21 Narrated by Abu Dawud (#1,134). It was declared " Sah?h " by An-Nawaw? in “Khulasat al-Ahkam Fi Muhlmmat as- 
Sunani Wa Qawa'id al-lslam", 2/819, Ibn Hajar al-'Asqalan? in "Bulugh al-Maram Min Adlllat al-Ahkam", #138 and 
elsewhere, and As-San'an? in "Al-'Uddah", 2/540. Ibn Taymiyyah also declared it authentic according to the conditions of 
Muslim in "Iqtidha' as-SIrat al-Mustaqim Mukhalafati Ahl al-Jah?m”, pg. 219. 

22 "Iqtidha' as-SIrat al-Mustaqtm Mukhalafati Ahl al-Jahfm", pg. 219. 

23 Surat al-Ma'Idah, 48 

24 Surat al-Hajj, 67 
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"Indeed, celebrations are one of the most unique features that distinguish various legislations 
and among their most prominent symbols, so conforming to them is conforming to the most 
characteristic legislations of kufr and most prominent of its symbols. And there is no doubt that 
conforming to this may lead to complete kufr.' 

"As for its most basic ruling, then at the very least, it is a (form of) disobedience. This was 
indicated by the Prophet, Jb>, when he said: " Verily , every people has its celebration 

and verily this is our celebration." 25 And this is worse than participating with them in wearing 
the Zinar 26 and its likes from their symbols, as those are manmade symbols which are not from 
the religion, rather the purpose behind them is simply to distinguish between the Muslim and 
the disbeliever. As for the celebrations and (religious) rituals, this is part of the religion which is 
cursed along with its followers, so joining in with it is joining in with something that is a cause of 
incurring the wrath and punishment of Allah." 27 

So we see that the same address was used for fds as was used for the Qiblah of the Muslims. 

As a result, fds are at the same level of the Qiblah, in that we cannot add, subtract or change 
anything regarding them within our religion. , we cannot use those of another religion in any 
way. So for us to then congratulate others for following a ritual other than what is acceptable in 
Islam is something that is completely rejected. 


Congratulating Disbelievers on their Holidays is a Form of Imitating Them 


Saying things like "Merry Christmas", "Happy Easter", and so on, is a clear form of imitating 
disbelievers in their actions which they themselves are known for. 


if* 

'Abdullah Ibn 'Umar Ibn al-Khattab narrated that the Messenger of Allah, Jb>, said: 

“Whoever imitates a people, then he is from them." 28 


fjrl 3*3 Jp" ‘^>*'33 Jj y. if* 

".ioUili 


25 Narrated by Al-Bukhar? (#952 and #3,931) and Muslim (#892). 

26 This was a type of clothing that was specified as specific to Ahl ath-Thimmah 

27 "Iqtldha' as-Sirat al-Mustaqim Mukhalafati Ahl al-Jah?m”, pg. 241. 

28 Narrated by Ahmad in his “Musnad" Vol. 2/50 and Abu Dawud in his "Sunan", (#4,031). This was declared “Sah?h" by 
Ibn Hibban as mentioned in "Bulugh al-Marcim", (#437), AI-'lraqT in his Takhnj of “Ihya' 'Ulum ad-D?n", Vol. 1/359, Al- 
BahutT in "Kashaf al-Qina'", Vol. 1/286 and others. It was also declared "Jayyid" by Ibn Taymiyyah in "Majmu' al- 
Fatawa", Vol. 25/331 and “Hasan" by AI-'Asqalan? in “Fat'd al-BarP, Vol. 10/282 and As-Suyut? in "Al-Jami' as-Saghtr", 
(#8,593). Although there is some dispute concerning the authenticity of this Hadfth, it comes from 'Abdullah Ibn 'Umar 
through two paths: one in the books mentioned above and the second by At-Tahaw? in "Sharh Mushkil al-Athar" (#231). 
It also comes by the way of Anas Ibn Malik in Marfu' form in "Akhbar Asbahan” Vol. 1/129, and a number of other 
Sahabah. And our Shaykh Sulayman Ibn Nasir al-'Alwan stated that it is "Hasan". 
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And 'Abdullah Ibn 'Amr Ibn al-'As , ip &i ^ 3 , said: "Whoever lives in the land of the non-Arabs, 
participates in their Nayruz (Persian New Year) and their Mahrajan (Vernal equinox), and 
imitates them until he dies while in that state, he will be resurrected with them on the Day of 
Resurrection." 29 

So here it is clear that imitating the disbelievers in aspects that are specific to them makes one 
deserving of being with them; in the worldly life, the Hereafter, or both, depending on what 
they have imitated. So what would we say about someone who imitates them in their 
statements related to their religious celebrations, and is actually congratulating them for them? 

It is a Form of Witnessing Falsehood 

Allah, Juj, stated: 


jiUb ij y* ijij 

And those who do not witness falsehood, and if they pass by some evil play or evil talk, they 
pass it by with dignity .)> 30 


It has been narrated from the Sahabi 'Abdullah Ibn 'Abbas, 31 as well as the Tabi'in: Mujahid, 32 
Abul-'Aliyah, Tawus, Muhammad Ibn STrTn, Adh-Dhahhak, Ar-Rabi' Ibn Anas and others that 
what is meant by the falsehood in this Verse is the 'fds of the Mushrikin. 33 

This was also used as evidence by Imam Ahmad Ibn Hanbal (d. 241 H.) for the prohibition of 
participating in the 'fds of the Christians and the Jews, as was narrated by Ibn Taymiyyah. 34 


So if, according to many from amongst the Sahabah, Tabi'in and scholars after them, the 
celebrations of the disbelievers are the falsehood that is being discussed in this Verse, what 
does one say about someone who congratulates disbelievers for this falsehood? 


. (3 iUkll tlAPl ^ obi ^ 


And this understanding is clearly seen in the narration from Sa'Td Ibn Salamah who heard his 
father who heard from 'Umar Ibn al-Khattab, ^ 3 , that he said: "Avoid the enemies of Allah 
during their I'd." 35 


29 Narrated by AI-BayhaqT in his “Sunan”, (#18,642). It was declared “Sah?h” by Ibn Taymiyyah in “Iqtidha' as-Sirat al- 
Mustaqtm Mukhalafati Ahl al-Jah?m", pg. 233 as well as Ibn al-Qayyim in "Ahkam Ahl ath-Thimmah", Vol. 3/1248. 

30 Surat al-Furqan, 72 

31 Look to "Al-Jami' Li'Ahkam al-Qur'an", Vol. 13/78, by Imam al-Qurtub? 

32 Look to "Ma'alim at-Tanzil", Vol. 1/98, by Imam al-BaghawT 

33 "Tafsir al-Qur'an al-'Ath?m", Vol. 10/331, by Imam Ibn KathTr 

34 "Iqtidha' as-Sirat al-Mustaq?m Mukhalafati Ahl al-Jah?m", pg. 234-235. 

35 Narrated by AI-BayhqT in "As-Sunan al-Kubra”, (#18,641). I asked the Muhaddith, Shaykh 'Adul-'AzTz Ibn Marzuq at- 
TarTff, 41 *!*»-, about the authenticity of this narration and he stated that it is "Sahih." 
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So here, 'Umar Ibn al-Khattab, ^3, is telling us to stay away from disbelievers during 

their celebrations. So would we then say that, we should stay away from them when they are 
taking part in these things, but congratulating them on the cause for us having to stay away 
from them is fine? 

Giving Gifts or Help for their Celebrations is Prohibited 

Another form of congratulations that the scholars have clearly prohibited is giving gifts for 
these celebrations. So, just as they prohibited congratulating them with words, they also 
prohibited congratulating them with deeds. 

Ibn al-Qasim al-Maliki (d. 191 H.) regarded it as hated to give a gift to a Christian on the 
occasion of his festival, or to give palm leaves to a Jew on his festivals. 36 

Abu Hafs al-Bukhari al-Hanaf? (d. 217 H.) said: "Whoever gives an egg to a disbeliever out of 
honour for that day has disbelieved in Allah, may He be exalted." 37 

Ibn az-Zaghun? al-Hanbal? (d. 527 H.) stated: "It is prohibited to attend the festivals of the Jews 
and Christians and to sell them things or give them gifts on the occasion of their festivals." 38 

Fakhr ad-Din al-Zayla'T al-Hanaf? (d. 743 H.) said: "Giving gifts on the occasion of An-Nayruz and 
Al-Mahrjan is not permissible, i.e., giving gifts on these two days is prohibited, and is in fact 
kufr. Abu Hafs al-Kabir, 41 said: If a man were to worship Allah for fifty years, then on the 
day of Nayruz he were to give an egg as a gift to one of the mushrikin, intending thereby to 
honour that day, he would have committed kufr and his good deeds would be cancelled out. 
The author of 'Al-Jami' al-Asghar' said: If he gives a gift to another Muslim on the day of 
Nayruz, not intending thereby to honour that day, but it is the habit of some people to give gifts 
on that day, then this is not regarded as kufr. But he should not do it on that particular day; he 
should do it before or after, so that he will not be imitating those people. The Messenger of 
Allah, jJLj fit- &i Jb>, said: "Whoever imitates a people is one of them." It says in 'Al-Jami' as- 
Asghar': A man bought something on the day of An-Nayruz which he did not buy before that. If 
he intended thereby to honour that day as the mushrikun honour it, then he has committed 
kufr, but if he wanted to eat or drink or enjoy himself, then he has not committed kufr.’" 39 

Ibn at-Turkman? al-Hanaf? (d. 750 H.) said: "The Muslim is sinning if he sits with them or helps 
them to slaughter animals or cook food, or he lends them a riding-beast to take them to their 
celebrations or festivals." 40 


36 "At-Taj wal-lklfl", Vol. 4/319 

37 "Fat'h al-Bart’, Vol. 2/315 

38 "Al-lqna'", by Ibn az-Zaghun? 

39 "Tabytn al-Haqa'iq Sharh Kanz ad-Daqa'iq", Vol. 6/228 

40 "Al-Lama' Fil-Hawadithi wal-Bida'", Vol. 1/492 
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Ibn Taymiyyah said: "Ibn al-Qasim regarded it as hated for a Muslim to give a Christian anything 
on the occasion of his festival to congratulate him. He saw that as respecting their festival and 
helping them in their kufr. Do you not see that it is prohibited for Muslims to sell anything to 
the Christians that assists them in celebrating their festival; no meat, nor food, nor clothing? 
They should not loan their riding-beasts to them or assist them in any way with their festival, 
because that is like honouring their shirk and helping them with their kufr. The authorities 
should prevent Muslims from doing this. This is the opinion of Malik and others, and I do not 
know of any dispute on this point." 41 

Ibn Nujaym al-Hanaf? (d. 970 H.) stated: "And giving gifts in the name of An-Nayruz and Al- 
Mahrajan is not allowed. In Other words, gifts in the name of these two days is prohibited, 
rather, it is disbelief." 42 

And it is well known that, a gift that is given for a celebration may have further reaching 
benefits for the recipient, such as clothing keeping them warm on days other than their fd, 
giving them nourishment before or after the I'd and so on. So if this is prohibited, then what 
would we say about something that doesn't even have these benefits, and simply serves to 
glorify that day or time of year? 

The Covenant of 'Umar Ibn al-Khattab, £& &i ^3, Prevented Disbelievers from 
Openly Displaying Their Religions 

Another area we can look to for guidance on this issue is what 'Umar Ibn al-Khattab stipulated 
upon the disbelievers in the Islamic State: And if we look to the Conditions of 'Umar, 43 we see 
the following: 


41 (2/625-725) 

42 "Al-Bahr ar-Ra'iq Sharh Kanz ad-Daqa'iq", Vol. 5/25 

43 Narrated by Al-Bayhaq? in "As-Sunan al-Kubra", Vol. 9/202, Ibn al-A'rab? "Al-Mu'jam", Vol. 1/358, Ibn 'Asakir in "Tarikh 
Dimashq", Vol. 2/174, As-Subk? in his "Fatawa", Vol. 4/219, and others. 

Ibn Taymiyyah mentioned one of the narrations and said: "Its chain is authentic." "As-Sarim al-Maslul 'Ala Shatlm ar- 
Rasul", pg. 208, and he mentioned some of the conditions and then said: "It was narrated by Harb with a ‘Jayyid 1 chain." 
"Iqtidha' as-Sirat al-Mustaqfm", Vol. 1/320. And he said: "And these conditions are the most famous thing in the books 
of Fiqh and Knowledge. And there is a consensus upon them, in general, amongst the scholars from the followed Imams, 
their companions and the rest of the Imams." "Iqtidha' as-Sirat al-Mustaqfm", Vol. 1/321. 

Ibn al-Qayyim stated: "And the fame of these conditions suffice over its chain (of narration), because the Imams have 
received it with acceptance and mentioned it in their books. And they used them as proof. And mention of the 
Conditions of 'Umar has not ceased to be upon their tongues and in their books. And the Khaltfahs implemented them 
after him and acted upon what they instruct." "Ahkam Ah! ath-Thimmah", Vol. 3/1159 

And Ibn KathTr mentioned that it has good chains. "Irshad al-Faq?h Ha Ma'rlfat Adlllat at-Tanbih" , Vol. 2/340. 


And he mentioned that it has chains that support each other. "Musnad al-Faruq Wa Aqwaluhu 'Ala Abwab al-'llm", Vol. 
2/489. 
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lu^aji ^Js- dJJ Uis <yi> UxLo Jiij L^jiiS! OU^l kUlil Lulls to*^ C~«»Lj Jjs- (j) 

When you marched against us: we asked of you protection for ourselves, our posterity, our 
possessions, and our co-religionists; and we made this stipulation with you: 

(ijp- LijJ UxLAi (J 

That we will not erect in our city or the suburbs any new monastery, church, cell or hermitage. 

ijuklLwill Jala?- (J LgJU 01S”U LL-JUS”j- 0 ^ *^3 

And that we will not repair any of such buildings that may fall into ruins, or renew those that 
may be situated in the Muslim quarters of the town. 


LL-JUS - "(J Ufl?- lljuS *!s| 

And that we will not strike our clappers except lightly in our churches. 


jj Oj-iai *3ij 


_^Jaj ^ j 


And that we will not display the cross upon them. 

Qj.jli-J LL-JUS” (J oc-V^al 1 s^A^all (J ^9jJ *^3 

And that we will not perform our prayers nor recitations in a loud voice when Muslims are 
present in our churches. 

(3jl»i (J u~ U a *^'3 

And that we will not display a cross or (sacred) book in the markets of the Muslims. 

Li£"dL)jPlJ'3 • — ^'3 

And that we will not go out in processions on Easter nor on Palm Sunday. 


jwLlUJi J cMjui' ^3 

And that we will not chant loudly or carry lighted candles in the markets of the Muslims when 
burying our dead. 

And that we will not display any shirk. 

\J&-\ <ull jf-JJ LLui (J % 

And that we will not make a show of our religion nor invite any one to embrace it. 
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So we see that, when possible, the disbelievers themselves aren't to be permitted to display 
these things, so what about a Muslim congratulating them on it? 

One might argue: This is in an Islamic State when Muslims have the authority, however, in the 
West; disbelievers have authority, so we can't implement this. Although this is true, and no one 
is arguing this, it does not change the fact that these conditions of 'Umar give us an 
understanding of the goals of the Shari'ah. More specifically, the goal of stopping shirk and 
kufr. So if this is the case, then how can it be permitted for a Muslim to actually congratulate a 
disbeliever for their believing or performing shirk or kufr? 

False Arguments Used to Permit Congratulating Disbelievers on their Holidays 

It is Permissible to Congratulate Disbelievers on their Holidays if the Muslim has Good 
Intentions 

Many say that, if the Muslim has a good intention, for example, wanting to give disbelievers a 
good view of Islam, then these things are permitted. However, something that is prohibited 
does not cease to be prohibited due to the intention of the one who commits them. 

Abu Hamid Al-GhazalT (d. 505 H.) said, "Sins do not change their nature by intention. So the 
ignorant one should not understand that, from the generality of his, Jb>,'s saying: 

"Actions are based on intentions", that a sin can be turned into an obedience by (a good) 
intention, such as the person who backbites a man to please the heart of someone else, feeds a 
needy person with someone else's money or builds a school, a Masjid or a military camp with 
unlawful money, while his intention is to do good. This is all ignorance, and the intention has no 
effect in ruling out its being a transgression, a wrongdoing and a sin. In fact, his intending to do 
good by an evil means - which opposes the requirement of the Shari'ah - is another evil. So if 
he is aware of this (evil means), then he is stubborn in regards to the Shari'ah. But if he ignores 
it, then he is sinful for being ignorant, because seeking knowledge is obligatory upon every 
Muslim. In addition, since good things can only be known as such by the Shari'ah, how can an 
evil be good, then? That is very unlikely. As a matter of fact, the things which cause this in the 
heart are the hidden pleasure and the inner desire..." 

Then he went on to say, "What is implied is that whoever ignorantly intends to do good by 
means of a sin, he will not be excused, unless he is new in Islam and does not have the time 
wherein he can acquire the knowledge, and Allah, the Most High, indeed said: "So ask those 
who possess the Reminder if you know not." 44 

And he (i.e. Al-Ghazal?) further said - "Therefore his, jjliy 3>i Jb>,'s saying: "Actions are based 
on intentions" is restricted, as far as the three categories are concerned, to obediences and 
permitted things (i.e. Mubahat), but not to sins. This is because an obedience can be turned 


44 Surat an-Nahl, 43 
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into a sin by the (the wrong) intention. Also the permitted action (i.e. Mubah) can be turned 
into a sin or an obedience by the intention. In contrast, a sin can never be turned into an 
obedience by the (good) intention. Yes, the intention could have an interference in it (i.e. the 
sin); and that is when (other) evil intentions are added to it, and which would increase its 
burden and its great evil result - as we have mentioned in the Book of Repentance." 45 

Furthermore, by someone trying to use this false rule, they are already accepting that this 
action is wrong. Otherwise, there would be no need to have a secondary reason to permit it. 

Every Ijtihad Is Correct 

Some try to state that, as long as someone arrives at this opinion through Ijtihad, it is correct. 
And by extension, it is acceptable to follow this opinion. And they try to use the following 
Hadfth as evidence for this false rule: 


jiJo- 'jij Hi y>\y\ ^ 4" J j-*>3 a)' y. y* 

On the authority of 'Amr Ibn al-'As, that he heard the Messenger of Allah, *Lj saying: 


"If the ruler judges by performing Ijtihad and is correct, then he receives two rewards. And if he 
judges by performing Ijtihad and is mistaken, then he receives one reward." 46 


They state that since both receive rewards, both are correct. However, the HadTth itself is 
evidence that this rule is false. The Prophet, fAs. Jb>, said: “And if he judges by performing 
Ijtihad and is mistaken, then he receives one reward." So with his own words, he affirmed that it 
is a mistake. 


However, Allah, Jus, said: 


<uj CwAij i) j) ij 


^And (remember) Dawud and Sulayman, when they gave judgement in the case of the field in 
which the sheep of certain people had pastured at night and We were witness to their 
judgement. And We made Sulayman to understand (the case). 47 )> 


So when Dawud and Sulayman arrived at different rulings, Allah told us that He gave the correct 
understanding on the issue to Sulayman. 


45 “Ihya' Ulum Ad-Din ”, Vol. 4/388-391 

46 Agreed upon 

47 Surat ai-Anbiya', 79 
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Imam Ibn 'Abdil-Barr (d. 463 H.) stated: "Difference of opinion is not a proof according to 
anyone that I know of from the scholars of Fiqh of the Ummah, except for he who has no sight 
nor any knowledge, and there is no proof in his statement." 48 

So we know that even if some scholars of the past permitted this (which none did) it wouldn't 
be a proof. 

The Prophet, ,*Lj Up J-?> and Some Sahabah entered Churches 


Jp-ji ju^-l jjt 4*0 *4 UUj' JP ill tl)|" :Jl3 SjkLJ* ^1 °Jt- 

«, x 5i , , Si , , 'St ''' ' ' t 0 # ' 

£J4"J iJj U-li \yij lilj jJb 

tj^" Lo A^jlp < 0 ^ 3 ^^ 

dk\j dfa) i\ Ajj 01 X&>\ ILfj oJU Jl A3 A£a!j ^L»j Alii AAH ILf ^Js* J)\ 

_9 ^ J! ■£ d ^ Si x ' s s A ' > 

. I^J *Up 4111 ^J-p Ublp 4111 

On the authority of Ibn Mas'ud who said: "Indeed, Allah, ^-j jp, sent His Prophet, jJL$ 4* &' Ju, 


to enter a man into Jannah. So he entered the church, and saw Jews, and a Jew was reciting the 
Tawrat to them. Then when they reached the description of the Prophet, f*Lj Up &i Jb>, they 

stopped. And in its corner, there was an ill man. So the Prophet, ^Uj 4* asked: 'Why did 


you stop?' So the ill man replied: 'They came to the description of a Prophet, so they stopped.' 
Then the ill man came crawling until he took the Tawrat, then he recited until he reached the 
description of the Prophet, ,»Lj Up Ju, and his Ummah, then said: 'This is your description 


and the description of your Ummah. I testify that there is no deity worthy of worship except 
Allah and that you are the Messenger of Allah.' Then he died. So the Prophet, 4^3 Up <dil 
said to his Companions: 'Take care of your Brother.'" 49 


s * 4 ' S s 4 ' / 4 , S s S O --J5 x s' s ' * * 4 ' s 

U U ljl 01 : Ul2 {S'J 4~Ip 4111 ^L*p is4 if-3 bUl U~ 4-U^b 1 ^)jlj \j S- <ULt> ^1 01 Uu>Ip ^P 

.UUiJl > v. 4111 -UP JjliM jljOi wJ-J; jjS ' OJ-b 4 'j 1-UU-a 0j3 ^ip IjJj oUO ^lJCpJI J^il ^4 4Ip" lil 


On the authority of 'A'i'shah who said: "Umm Habibah and Umm Salamah mentioned a church 
they had seen in Ethiopia in which there were pictures. They told the Prophet, (*Lj Up ^ii Jb>, 


about it, so he said, "If any righteous man dies amongst those people they would build a place 
of worship upon his grave and make these pictures in it. They will be the worst of creation in 
the sight of Allah on the Day of Resurrection." 50 


The use of this evidence is rejected for a number of reasons: 


48 "Jami' Bayan al-llmi Wa Fadhlih", Vol. 2/89, and look to "Al-Muhalla FiSharh al-Mujalla Bil-Hujaji wal-Athar", by Ibn 
Hazm, Vol. 1/70 

49 Narrated by Ahmad (#3951), Ibn AbT Shaybah in his "Muscmnaf (#384), and At-Tabran? in Al-Mu'jam Al-Kabir (#10295). 

50 Narrated by Al-Bukhar? (#412) and Muslim (#827) 
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- These Ahadith have nothing to do with congratulating disbelievers around their holidays. 
The closest argument someone could make with these Ahadith are stating that the entering 
into churches is similar to congratulating disbelievers, in that it is an approval of what they 
are upon. If this is what is meant, then they are saying that when the Prophet, &' Jb>, 

entered this church, he was approving of the disbelief of the Jews. If this is the case, then 
they are stating that the Prophet, ’h Jb>, approved of something that he was sent to 

wipe out, which is completely illogical, let alone an accusation that the Prophet, ,*Lj 
, performed kufr. 


li'J li' {.Lc 4 ' (J C)J" jiiutil' Jli' Jj -^3 fc —■iJlS tip &l' ^*03 0* 

".diuSl litj Jit jJsli' lilj j&\ ^ "til' tsJU' ^UJ' 


On the authority of Jubayr Ibn Mut'im who said: "I heard the Messenger of Allah, && &' 

*Lj, saying: 7 have several names: I am Muhammad and I am Ahmad, and I am Al-Mahi with 


whom Allah obliterates kufr, and I am Al-Hashir (gatherer) at whose feet the people will be 
gathered, and I am AI-'Aqib (i.e. who succeeds the other Prophets in bringing about good).'" 

51 


- The narration the Prophet, jiLj di- Jb>, was declared “Dha'if by Ahmad Shakir 52 and Al- 
AlbanT. 53 And there are to defects in the chain of this Hadith. The first is that it is from the 
narration of Hammad Ibn Salamah on the authority of 'Ata' Ibn as-Sa'ib. And 'Ata' Ibn as- 
Sa'ib became mixed up in his old age when it came to narrating his Ahadith. And Hammad 
Ibn Salamah heard from him before and after this, so unless it is clear that a narration took 
place before this, it is suspect. 54 The second is that it is from the narration of Abu 'Ubaydah 
Ibn 'Abdillah Ibn Mas'ud on the authority of his father 'Abdullah Ibn Mas'ud. And Abu 
'Ubaydah did not hear Ahadith from his father. However, this defect is disputed, due to Abu 
'Ubaydah narrating from the trustworthy companions of his father. 55 

- We know that it is prohibited to remain in the presence of kufr being committed without 
rebuking it or leaving. Allah, Jui, said: 


jJu AjtaJ 'fs JlkpJ' latj off <3 'j-^4 Jj? - °;fr Ja Ltflj' jjJJ' c4'3 'ijj^ 


51 Agreed upon, and this is one of AI-BukharT's phrasings 

52 "Musnad Ahmad", Vol. 6/24 

53 “Irwa' a I-G ha III", Vol. (#2,479) 

54 Look to " Adh-Dhu'afa by AI-'UqaylT, Vol. 3/993 and "At-Tahthtb" by Ibn Hajar al-'AsqalanT, Vol. 7/702 

55 Look to " Fat'h al-BarP, by Ibn Rajab al-HanbalT, Vol. 5/187, "An-Nukaf, by Ibn Hajar al-'AsqalanT, Vol. 1/398, "As- 
Sunan" by Ad-DaraqutnT, Vol. 1/145, " Al-'llal", by Ad-DaraqutnT, Vol. 5/290, "Al-Jami'", by At-TirmithT, Vol. 1/338 and Vol. 
2/202, " Al-Mustadrak 'Alas-Sahihayn", by Al-Hakim, Vol. 1/681 and Vol. 2/121, "At-Tamh'id", by Ibn 'Abdil-Barr, Vol. 
24/293 and elsewhere. 
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<sf>And when you see those who engage in a false conversation about Our Verses (of the 
Qur'an) by mocking at them, stay away from them till they turn to another topic. And if 
Shaytan (Satan) causes you to forget, then after the remembrance sit not you in the 
company of those people who are the Thalimfn (polytheists and wrongdoers, etc.). 56 )> 


And He said: 


Os* s sO'°f''s 

ojS- Jj? - (jJjL ai \j£ jiQ 4k" 0 (jT 'jj O' <j jiiCLtp JJ-< 

(J 0) 'i) 

4And it has already been revealed to you in the Book (this Qur'an) that when you hear the 


Verses of Allah being denied and mocked at, then sit not with them, until they engage in a 
talk other than that; (but if you stayed with them) certainly in that case you would be like 
them. Surely, Allah will collect the hypocrites and disbelievers all together in Hell. 57 )> 


So we know, beyond a shadow of a doubt, that the Prophet, would not have 

remained there if kufr or shirk was being committed. 

- Even if it was confirmed that the Prophet, d* "h Jb>, entered this church, then we would 

say that not only did he not approve of their kufr, but he went there to save someone from 
their kufr. So how could a situation where it isn't confirmed that kufr was being committed 
in their presence be used as evidence for the permissibility of the Muslim going out of his 
way to congratulate a disbeliever for their kufr ? 


Allah Permitted Kindness toward Disbelievers and Obligated Justice and Goodness toward All 


Some of those who try to permit congratulating disbelievers on their holidays state that these 
congratulatory statements would fall beneath the evidence of saying good words and being 
kind. They say: 


Allah, Jus, stated: 


s 0 > V 

^Lll 


<^And speak good to people. 



And He stated: 


56 Surat at-An'am, 68 

57 Surat an-Nisa', 140 

58 Surat al-Baqarah, 83 
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4jilt 5) (* 4 *!! IjlO' Ja ^yrjA jjjJl J jjiJ' jP Sll jiST^jb 


#Allah does not forbid you to deal justly and kindly with those who fought not against you on 
account of religion and did not drive you out of your homes. Verily, Allah loves those who 
deal with equity. 59 


Up Jl^> t£\ cib-i Up J Up'j Ji>\ :cJll Si' js' cJu J-Ur’t 

J f jUJt jp Sll f' : 14 J JUi Sit Jjjfc :aUp ^t Jti ".^j" :JlS 


On the authority of Asma' Bint Ab? Bakr, u^Ip U ^ 3 , who said: "My mother came to me, hoping 
(for my favor) during the lifetime of the Prophet, jii -3 Up U Jb>. So I asked the Prophet, Up &i Jb> 
jiLj: "May I treat her kindly?" He replied, 'Yes ." 60 


However, this begs the question: What is something good and just? Is celebrating the birth of a 
Prophet that is worshipped beside, or even instead of, Allah, good or just? Is celebrating the lie 
that Allah was a person, and He died and was resurrected, good or just? If not, then this cannot 
fall under these evidences. And if someone believes that these things are good or just, then 
they are not Muslims at all. 

On top of this, we say that being good and just is something virtuous as long as it falls within 
the limits of the Shari'ah, and does not constitute allegiance for their religion, which this clearly 
would. Allah, Juj, said: 


And He said: 



ja li uij sij^Jb (*4^S frdjf j^JPj c£j**p 



you who believe! Take not My enemies and your enemies (i.e. disbelievers and polytheists) 


as friends, showing affection towards them, while they have disbelieved in what has come to 
you of the truth.)> 61 


And He said: 


V AM' *1)] jAj pdji p4«aju pdjl Ij^aT ^4' 'sjjfl* 


you who believe! Take not the Jews and the Christians as Awliya' (friends, protectors, 
helpers), they are but Awliya' of each other. And if any amongst you takes them (as Awliya'), 


59 Surat al-Mumtahinah, 8 

60 Narrated by AI-BukharT in his "Sahib", (#5,978) 

61 Surat al-Mumtahinah, 1 
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then surely, he is one of them. Verily, Allah guides not those people who are the Thalimfn 

(polytheists and wrongdoers and unjust). 62 )* 


The Prophet, jib) 4^ Jb, Accepted Gifts from Disbelievers 


aIaj j d~U- -Uj i ^%>vU llji hiJULa ^-O: ! > u ^.LwOj 4*lp -Uii 4-^ *.- b ^£*XPbbJl *4^ 'p 

".pAyx^i k_~^i lijj iUa~l 


On the authority of Abu Humayd as-Sa'idi who said: "We accompanied the Prophet, 4^ Jb 
4-j, in the Battle of Tabuk and the king of Aylah presented a white mule and a cloak as a gift to 


the Prophet. And the Prophet wrote to him a peace treaty allowing him to keep authority over 
his country." 63 


No one is disputing the issue of accepting gifts from disbelievers in general. However, this is an 
invalid use of evidence, for the following reasons. 


- These Texts are concerning accepting gifts, while the issue being disputed is giving 
congratulations. 

- These Texts are concerning general situations, while the issue being disputed is specific to 
celebrations of kufr . 


The Sahabah Gave Gifts to Disbelievers 


Os- 4 - ^ (J (3*54- ja oAa tcj" 4 ^ 4' Jj ~*3 J4i ".kiOp \y>fi lil 

i 4 * 1 £ 0*11 c)_ 3—*3 3^^ 44" 44 sOJl ^ ^ (4—4 4—b 4Mi 4ih d_ 3—*3 

35 j«ip labbJCs ".144J4 bbs^ 3s" :4b) 4 ^p Sii 4' Jj 4) ".cJLs u ijilap b- 3 c-is 433 


. 124^4 4 J 4 4 3-i 4 p (343 'r j b4i 

'Abdullah Ibn 'Umar narrated that 'Umar Ibn al-Khattab saw a Hullah Siyara' (i.e. a type of two- 
piece garment) at the door of the mosque and said, "0 Messenger of Allah, why don't you buy 
this and wear it on Fridays and when the delegations come to you?" The Messenger of 
Allah, 4~»j 4^ S 11 Jb, said: "This is only worn by one who has no share in the Hereafter." Then 
the Messenger of Allah, 4-3 4^ Jb, was brought a number of garments (i.e. Hullahs) of the 


same type. He gave one of them to 'Umar Ibn al-Khattab, *1 p 4 ^ 3 , and 'Umar said, "0 
Messenger of Allah, are you giving it to me to wear it when you said what you said about the 
Hullah of 'Utarid (i.e. the vendor of the first Hullah)?” The Messenger of Allah, 4-3 4^ Jb, 


62 Surat al-Ma'idah, 51 

63 Agreed upon, and this is one of AI-BukharT's phrasings. 
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said: "I am not giving it to you to wear it." So 'Umar Ibn al-Khattab, ’&■ &i ^ 3 , gave it to a 
brother of his in Makkah who was a mushrik.” 64 

Again, like the previous evidence, this is not related to our topic. This is related to general 
situations, while we are discussing specific ones i.e. celebrations of kufr. As we saw earlier, Ibn 
al-Qasim al-Maliki stated that he did not know of any dispute concerning the prohibition of 
giving anything to disbelievers on their celebrations. 

The Prophet, d* &i Jb>, Permitted Christians to Perform Their Prayers in the Masjid 


J jdj jlifl ds- 4J1 till JjLj (J IjiUi C»A^- Ji)" li! OIT 

tt^Jl ^1 4111 4111 


Ibn Is'haq stated: "And Muhammad Ibn Ja'far Ibn az-Zubayr told me: 'They came to the 
Messenger of Allah, *Lj dj ds. <011 Jb>, in AI-MadTnah. So they entered upon him in his Masjid 
when he prayed AI-'Asr." Until he said: "And the time for their Salat came, so the stood in the 
Masjid of the Messenger of Allah, pdj di- <011 Jb>, so the Messenger of Allah, *Lj ds. <uii Jb>, said: 
'Leave them.' Then they performed their Salat toward the East'" 65 


Ibn Rajab stated: "This (narration) is disconnected and weak. The likes of this are not used for 
proof." 66 


And Ibn KathTr mentioned that another narration of this was narrated by Ibn Mardawayh from 
the path of Muhammad Ibn Is'haq on the authority of 'Asim Ibn 'Umar Ibn Qatadah on the 
authority of Mahmud Ibn Labid on the authority of Rafi' Ibn KhadTj. 67 However, he was not 
clear if it contained the mention of praying in the Masjid or not, and Ibn Mardawayh's book is 
no longer in existence. 


However, both of these chains are rejected. The first is rejected because the narrator 
Muhammad Ibn Ja'far Ibn az-Zubayr is not from the Sahabah, so it is impossible that he was 
present at this event. On top of this, he only narrates from the Tabi'm, so we know that he did 
not hear this from a Companion. So we know that there are a number of links missing between 
him and this story. 68 


This chain, as well as the one Ibn KathTr stated was narrated by Ibn Mardawayh, contain 
Muhammad Ibn Is'haq, about who the correct opinion is that his Hadfth are considered 


64 Narrated by AI-BukharT (#2,619) 

65 "As-S?rah an-Nabawiyyah", Vol. 2/221-222 

66 " Fat'h al-Bart’, by Ibn Rajab, Vol. 2/439 

67 "Tafstr al-Qur'an al-'Athim", Vol. 2/51 

68 "Taqrib at-Tahth?b", pg. 471 
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"Hasan” as long as he does not contradict others or narrate something that is a fundamental on 
a topic, and that he clearly states that he heard it or was told it. 69 These conditions are not 
present in this Hadfth. This story was narrated by both AI-BukharT 70 and Muslim, 71 with no 
mention of the Salat being performed in the Masjid. 

So the first chain has the defect of Muhammad Ibn Ja'far Ibn az-Zubayr narrating something 
from the lifetime of the Prophet, ds- <Sii Jb>, and the Muhammad Ibn Is'haq contradicting 
others. 

The second chain contains the defect of the indirect, implicit narrating (' An'anah) of Ibn Is'haq 
as well as his contradiction of trustworthy narrators. 72 

So, as is evident, the weakness of this Hodith precludes it from being a proof for 
anything. 

Conclusion 

As is evident, there is clear evidence (i.e. consensus) that congratulating disbelievers on their 
holidays is prohibited. There are also many supporting evidences to prove that this, as well as 
other statements and actions related to assisting, taking part in and approving of these holidays 
is prohibited, and may reach disbelief. 

On the other hand, there is no clear evidence to prove the permissibility of congratulating 
disbelievers on their holidays. Despite all of the disbelievers that the Prophet, pL>j ds. <&i Jb>, the 
thousands of Sahabah, and then the Tabi'in and those after them interacted with, we don't 
have any narration of any of them ever congratulating disbelievers on their holidays or saying 
that it is obligatory, recommended or even permissible. 

As for the evidences that are used, then they are either weak narrations that have nothing to 
do with the topic, or at best, are general Texts that are unrelated to the topic, and if used for 
this topic would contradict fundamentals of Al-Wala' wal-Bara'. 

And Allah, Juj, knows best, and may the Blessings and Peace of Allah be upon our Prophet 
Muhammad, his family, his companions and all of those who follow them on the correct path 
until the Day of Resurrection. 

Haytham SayfaddTn, 


69 Look to "Tah'thfb al-Kamal Fi Asma' ar-Rijal", by AI-MizzT, Vol. 24/422, "Siyar A'tam an-Nubala'", by Ath-ThahabT, Vol. 
3/475, "'tmarat al-Qubur” by AI-Mu'allimT al-Yaman?, pg. 32. 

70 "Sahih al-Bukhari", (#4,380) 

71 "Sahih Muslim", (#2,420) 

72 "Jami' at-Tahsi! F?Ahkam al-Marastl", by Salah ad-DTn al-'Ala'T, pg. 666 
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